《Bengel’s Gnomon of the New Testament – 1 John》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
1 John 1:1. ὃ ἦν, That which was) John writes his Epistle [which is furnished with a most august exordium.—V. g.] in a simple style, without inscription or conclusion. He does not appear to have sent it abroad, but to have communicated it in person to his hearers. See 1 John 1:4, compared with 2 John 1:12, at the end. He says, That which was from the beginning, for He who was, ch. 1 John 2:13; because that which occurs again immediately. When speaking of God and Christ, the apostle frequently uses a common name for a proper one by the figure Antonomasia, as He Himself, He, The Holy One, The True One, and periphrasis, as He who is from the beginning, etc. In the first clause he marks out λόγον, the Word, Himself; and then the things which they have heard respecting Him.— ἦν, was) even before He was manifested. He was with the Father: see 1 John 1:2.— ἀπ ̓ ἀρχῆς, from the beginning) The phrase ἀπʼ ἀρχῆς, from the beginning, of frequent occurrence in this epistle, is not to be taken in one and the same sense only, but to be explained from each passage which happens to be present: ch. 1 John 2:7; 1 John 2:13-14, 1 John 3:8. In this first passage of the epistle, the phrase from the beginning, comprises the whole state of the Word of life, with the Father, 1 John 1:2, which state preceded his manifestation. Compare the expression, In the beginning, John 1:1, note. Wherefore it is not an unsuitable flight of speech.— ὃ ἀκηκόαμεν, that which we have heard) Hearing, the sense by which we receive instruction, is put in the first place, sight follows by gradation. Both are reassumed in 1 John 1:3, where I say may be understood. John proclaims so great an amount of evidence of this manifestation, that it is not now necessary to adduce the prophets: Comp. 2 Peter 1:19, note. He speaks in the plural number in his own name, and in the name of other fathers: ch. 1 John 2:13. He appears to have written at a time, when many of the fathers were still alive.— ἐθεασάμεθα, we beheld) to a very great degree.— περὶ, concerning) They perceived the truth of His flesh, and in it the glory of the only begotten. The word was denotes the latter, was manifested, the former.— τοῦ λόγου τῆς ζωῆς, the Word of life) ὁ λόγος, the Word is used by itself, and the Life by itself: whence the Apposition, The Word the Life; then the Word of Life; The Word in whom was life: John 1:4; and the Life, that is eternal; and, life eternal: 1 John 1:2. Thus that title, the God of glory, includes the simple title of God.

Verse 2
1 John 1:2. ἐφανερώθη, was manifested) gave Himself in the flesh to our eyes, ears, and hands: John 1:14. The same word is used of His coming in glory: ch. 1 John 2:28.— καὶ μαρτυροῦμεν καὶ ἀπαγγέλλομεν, and we testify and declare) Testimony is the genus; there are two species, declaration and writing, 1 John 1:3-4. Declaration lays the foundation, 1 John 1:5-10; writing builds upon it, 1 John 1:4, note.— ὑμῖν, to you) who have not seen.— τὴν ζωὴν τὴν αἰώνιον, Life eternal) In the beginning of the epistle mention is made of that Life eternal, which always existed, and afterwards appeared to us: at the end of the epistle mention is made of the same Life eternal, which we shall always enjoy. This title of itself teaches, that the goodness of Jesus in its highest sense is not denied: Mark 10:18, note.— ἦν, was) A repetition by the figure Epanodos; comp. 1 John 1:1, at the beginning.— πρὸς τὸν πατέρα, with the Father) So John 1:1, with God.

Verse 3
1 John 1:3. ἀκηκόαμεν, we have heard) This is now put after sight, because the declaration is principally from hearing.— κοινωνίαν— μεθʼ ἠμῶν, communion—with us) the same which we have who have seen.— κοινωνία) that is ἐστί. Communion, so that He Himself is ours; He in us, and we in Him.— μετὰ τοῦ πατρὸς, with the Father) who sent the Son, 1 John 1:4-10.— μετὰ τοῦ ὑιοῦ αὐτοῦ, with His Son) whom the Father sent: ch. 1 John 2:1-2. Respecting the Holy Spirit, see ch. 1 John 3:24, note.

Verse 4
1 John 1:4. ταῦτα, these things) From the emphatic singular he comes to the plural, for the sake of greater convenience of expression. These things, and no other: 2 Corinthians 1:13, much less, smaller and more trifling things, as the defenders of traditions say.— γράφομεν ὑμῖν, we write to you) To this present the past, I have written, ch. 1 John 5:13, answers. Comp. ch. 1 John 2:1; 1 John 2:12, and following verses. Writing gives strong confirmation.— ἵνα, that) Fulness of joy arises from a full and abundant confirmation of soul in faith and love. To this, declaration and writing in conjunction especially tend: 2 John 1:12.— χαρα, joy) Thus also John writes in his Gospel, ch. John 15:11, John 16:22. There is the joy of faith, the joy of love, the joy of hope. In this place the joy of faith is first noticed; and the expression is abbreviated, your joy; that is, your faith, and the joy which springs from thence: but there is also intended the joy of love and of hope, flowing from thence.

Verse 5
1 John 1:5. ἡ ἀγγελία) ch. 1 John 3:11. The declaration, which relates to the main subject. Neither in the gospel nor in the epistles does John speak of the Gospel by name; but he terms it the testimony, the word, the truth; and here, by a closely resembling sound, ἀγγελίαν, the declaration. That which was in the mouth of Christ ἀγγελία, a declaration, the apostles ἀναγγέλλουσι, declare; for they in turn give forth and propagate ἀγγελίαν, the declaration received from Him. It is called the word, ch. 1 John 2:7.— ἀπ ̓ αὐτοῦ, from Him) from the Son of God: John 1:18.— φῶς) The Light of wisdom, love, and glory. What the light is to the natural eye, that God is to the spiritual eye. As he here calls God Light, so ch. 1 John 2:8, he calls Christ Light.— σκοτία, darkness) The meaning of this is plain from the opposite.

Verse 6
1 John 1:6. ἐὰν εἴπωμεν, if we say) To say anything at variance with the fact, is fraud: 1 John 1:8; 1 John 1:10. So he that saith, ch. 1 John 2:4; 1 John 2:9; if a man say, ch. 1 John 4:20. To say, is to persuade one’s self and others, to think, to bear before one’s self [to profess openly], to pretend.— κοινωνίαν, fellowship) 1 John 1:3.— ἐν τῷ σκότει, in darkness) Comp. ch. 1 John 2:8-11.— περιπατῶμεν, we walk) by internal and external action, wherever we turn ourselves.— ψευδόμεθα, we lie) A similar expression occurs, ch. 1 John 2:4.— οὐ ποιοῦμεν τὴν ἀλήθειαν, we do not the truth) that is, the truth has no place with us in our very action.

Verse 7
1 John 1:7. ὡς, as) Imitation of God is the test of fellowship with Him.— αὐτὸς, He Himself) God. So the Hebrews often say, הוא, He, that is, God. So αὐτὸς, 1 Maccabees 3:22 .— ἔστιν, is) This word is more inward, and more worthy of God, than to walk.— κοινωνίαν ἔχομεν, we have fellowship) that is, Then we truly say, that we have fellowship: for walking in the light certainly and immediately follows this.— μετ ̓ ἀλλήλων) mutual, between us and you: 1 John 1:3 : for ἀλλήλων, reciprocally, does not appear an appropriate expression respecting God and men: comp. John 20:17. It is however an abbreviated expression: in 1 John 1:6, with Him, understand from 1 John 1:7, and among ourselves [and one with another]: in 1 John 1:7, among us [one with another], understand from 1 John 1:6, with Him. Comp. John 14:10, note.— καὶ τὸ αἷμα, and the blood) Fellowship with the Son of God is described. Respecting the blood, comp. ch. 1 John 5:6; John 6:53-56; Revelation 1:5.— καθαρίζει ἡμᾶς, cleanseth us) by remission and taking away: comp. 1 John 1:9.— πάσης, all) original and actual.

Verse 8
1 John 1:8. ἁμαρτίαν, sin) There is an opposition between those who say, We have no sin, and those who confess their sins (plural). He is therefore speaking of actual sins, which flow from original sin. In proportion as each person has contracted less or more, so he deems it necessary to confess less or more; Proverbs 28:13; and that either respecting the past, 1 John 1:10, or the present, 1 John 1:8. John comprises in his discourses all to whom that declaration comes, both good and bad; without distinction, according to their measure. But there were even then some who extenuated sin, and therefore also disparaged grace.— ἡ ἀλήθεια, the truth) John often comprises faith also together with the notion of truth: ch. 1 John 2:4. אמת and אמונה are conjugate words.— οὐκ ἔστιν ἐν ἡμῖν, is not in us) is not in our heart, and therefore not in our mouth. The fault is in us; is ours: the glory belongs to God: 1 John 1:9.

Verse 9
1 John 1:9. ἐὰν ὁμολογῶμεν τὰς ἁμαρτίας ἡμῶν, if we confess our sins) This verse is placed between two antithetical sentences, as ch. 1 John 2:10. For it is antithetical to say, I have no sin, and, I have not sinned, 1 John 1:8; 1 John 1:10. The former is concerning the guilt of sin, which still remains; the latter is concerning the actual commission. By the former, we deceive ourselves; by the latter, we make Him a liar. It is the best plan to confess before God, who holds us guilty as sinners, 1 John 1:10; and the universal necessity of this confession is here asserted: so that John not only says, that if we have sinned we must confess; but that all have reason to say, I have sin, and I have sinned, and ought to confess that, although with different degrees: otherwise we should not need cleansing by the blood of Jesus Christ.— πιστὸς, faithful) He makes good all things, which we promise ourselves respecting the goodness of God.— ἔστι, is) so that we experience it, and do not make Him a liar.— καὶ δίκαιος, and just) so as to spare the sinner, and abolish the sins. Thus also Jesus Christ is called the righteous, ch. 1 John 2:1.— ἀφῇ, to remit) while He takes away the guilt.— καθαρίσῃ, to cleanse) so that we sin no more.

Verse 10
1 John 1:10. ψεύστην ποιοῦμεν αὐτὸν, we make Him a liar) God says, Thou hast sinned; to deny this is impious. Comp. ch. 1 John 5:10.— ὁ λόγος αὐτοῦ, His word) which is true: 1 John 1:8. The word accuses us with truth; and by contradiction it is driven from the heart.— ἐν ἡμῖν, in us) and therefore we are liars: ch. 1 John 2:4.

02 Chapter 2 
Verse 1
1 John 2:1. τεκνία μου, my little children) The diminutive, used as a mark of love. Now for the first time he names those to whom he writes.— ταῦτα, these things) which follow.— ἵνα μὴ ἁμάρτητε, that ye sin not) μὴ, lest, to be pronounced with emphasis. He fortifies their minds beforehand, lest they should abuse his discourse concerning reconciliation to a license for sinning. There is in this place προθεραπεία, a precautionary warning; and a similar ἐπιθεραπεία,1 an after-qualification of his previous words, ch. 1 John 5:18, note. All the Divine purposes, words, and judgments, have for their aim to oppose sin, either to prevent its commission, or to destroy it.— ἐάν τις ἁμάρτῃ, if any man sin) and lose the confidence of asking for himself; respecting which, see John 16:26.— παράκλητον, an advocate) who pleads our cause, so that the Father may not turn away His love from us.— δίκαιον, the righteous) 1 John 2:29. Jesus Christ, in the presence of the Father, at His right hand, chiefly from [owing to His] access to Him, having offered a sacrifice for sins, is called The Righteous, John 16:10. His righteousness takes away our sin: and it is not itself lessened from this circumstance, that He is the Advocate for sinners: Isaiah 53:11-12.

Verse 2
1 John 2:2. αὐτὸς, He Himself) This word forms an Epitasis [See Append. on this figure]: a most powerful Advocate, because He Himself is the propitiation.— ἰλασμός ἐστι, is the propitiation) The word ἰλασμός, and ἐξιλασμὸς, is of frequent occurrence in the Septuagint: it denotes a propitiatory sacrifice: ch. 1 John 4:10; comp. 2 Corinthians 5:21 : that is, the Saviour Himself. There had been therefore enmity (offence) between God and sinners.— ἡμῶν, of us) the faithful. There is no reference here to the Jews; for he is not writing to the Jews: ch. 1 John 5:21.— περὶ ὅλου) respecting (for) the sins of the whole world. If he had said only, of the world, as ch. 1 John 4:14, the whole must have been understood: now, since of the whole is expressed, who dares to put any restriction upon it? ch. 1 John 5:19. The propitiation is as widely extended as sin.

Verse 3
1 John 2:3. ἐν τούτῳ γινώσκομεν) In this we know; that is, it is thus, and thus only, that there is true knowledge in us. We know, that we know: a reflex knowledge. Spiritual marks of discernment [Gnorismata, characteristic marks] are often given in this Epistle: manifest, we know, ch. 1 John 3:10; 1 John 3:14; 1 John 3:19. The Gnostics are refuted, who boasted of knowledge, but threw aside obedience.— ὅτι ἐγνώκαμεν αὐτὸν, that we know Him) as He is, the Advocate, the righteous, the propitiation. So 1 John 2:4; 1 John 2:13-14; Isa., the passage cited above.— ἐντολὰς, precepts) concerning faith and love.— τηρῶμεν, we keep) John 8:51, note.

Verse 5
1 John 2:5. αὐτοῦ τὸν λόγον, His word) the word of Jesus Christ respecting the Father: ch. 1 John 1:5. The precepts are many; the word is one.— ἀληθῶς, in truth) It is not a lie or vain boasting. This adverb has great force at the beginning of the clause.— ἡ ἀγάπη τοῦ θεοῦ, the love of God) towards man, reconciled to us by Christ.— τετελείωται, is made perfect) Having obtained perfect rule, it is also perfectly known: ch. 1 John 4:12.— ἐν τούτῳ, in this) There is a reference to the preceding words, but whoso keepeth, as ch. 1 John 4:6, from this.— ἐν αὐτῷ ἐσμεν, we are in Him) Synonyms, with progressive gradation: to know Him; to be in Him; to abide in Him: 1 John 2:6, knowledge; fellowship; constancy.

Verse 6
1 John 2:6. ΄ένειν, that he abideth) This word is of frequent occurrence in ch. 2, 3 and 4. It implies a condition which is lasting, without intermission and without end.— ὀφείλει, he ought) by the force of that Divine example. Thus, we ought, ch. 1 John 3:16, 1 John 4:11.— καθὼς ἐκεῖνος, even as He) He, whom we formerly saw. Thus, as He, etc., ch. 1 John 3:3; 1 John 3:5; 1 John 3:7; 1 John 3:16, 1 John 4:17. Believers readily supply the name; since they have a breast filled with the remembrance of the Lord.— περιεπάτησε, walked) while He was in the world.

Verse 7
1 John 2:7. ἀπʼ ἀρχῆς, from the beginning) the time when you first heard the Gospel of Christ: 1 John 2:24, ch. 1 John 3:11.— ὁ λόγος, the word) 1 John 2:5.— ὃν ἠκούσατε, which ye heard) John did not deem it necessary to repeat this word, as already known. He frequently says, ye have heard, for they had heard, before even the apostles wrote.

Verse 8
1 John 2:8. ἐντολὴν καινὴν, a new precept) which is now first written to you in this Epistle. This passage savours of the fulness of the Spirit in the apostle.— ὃ ἐστιν ἀληθὲς, that which is truth) Truth, substantively, as in 1 John 2:27, where truth and a lie are opposed to each other. Thence also ὃ is put for ἣ, that is, the commandment ( ἐντολή). The sense is: the commandment, or precept, is truth; that is, the darkness truly passes away, etc. As in 1 John 2:7, to the word old, so in this ver., to the word new, its definition is immediately subjoined, what is the old, and what is the new. The old is that which we had from the beginning: the new is that which is true in Jesus Christ and in us. The difference of time in the words, ye had, and it is, tends to this. In Christ all things are always true, and were so from that beginning; but in Christ and in us, conjointly, the precept is then truth, when we acknowledge the truth, which is in Him, and have the same flourishing in us. John praises the present state of those to whom he writes, as one even more highly favoured than that very state which they had had at the beginning of their hearing the Gospel, as Romans 13:11-12; whence also the old precept could with pleasantness be proposed to them under a new method.— ὅτ because. This is that precept, the love of a brother, from the light. Hence at the beginning of 1 John 2:9 therefore is to be understood. Comp. ch. 1 John 1:5-6.— παράγεται) He does not say παράγει, passes by, but παράγεται, is caused to pass, is changed, so that at length it is absorbed. The same word is used, 1 John 2:17, where it is opposed to abiding. Thus Ezra 9:2, Septuagint, παρήχθη σπέρμα τὸ ἅγιον, the holy seed was transferred, or caused to pass to the nations, and was mingled with them. Herodian: ὄνομα παραχθὲν, a name changed, transferred from another, or to another.—Book I., ch. 16, and V. 7. The present is to be observed, as in shineth.— τὸ φῶς τὸ ἀληθινὸν, the true light) Jesus Christ: John 1:9.— ἤδη) now, with you; but it will shine the more for ever: 1 John 2:28. Comp. until now, 1 John 2:9.— φαίνει, shineth) On this account it was now less needful for John to bring forward the prophets in his Epistles than it was for Peter; whose 2d Epistle, 2 Peter 1:19, comp. respecting the day and the morning star. Peter, with his Epistles, stands about midway between the suffering of Christ and the close of the life of John.

Verse 9
1 John 2:9. ἐν τῷ φωτὶ, in the light) as it were in his own element. Thus in, 1 John 2:11.— ἀδελφὸν, a brother) a believer: 3 John 1:3; 3 John 1:5; 3 John 1:10. The very title contains the cause of love.

Verse 10
1 John 2:10. σκάνδαλον ἐν αὐτῷ οὐκ ἔστιν, there is no occasion of stumbling in him) The contrary is in 1 John 2:11, has blinded. But the notion of the one is supplied from the other: in him who loves, there is neither blindness nor an occasion of stumbling: in him who does not love, there is both blindness and an occasion of stumbling. He who hates his brother, is a stumbling-block to himself, and stumbles against himself and everything within and without: he who loves, has a path free from obstacles.

Verse 11
1 John 2:11. ὁ δὲ μισῶν, but he who hates) A direct opposition. Where there is not love, there is hatred; the heart is not empty.— ποῦ, where) and whither.— ἐτύφλωσε, has blinded) Darkness not only surrounds him, but has also blinded him.

Verse 12
1 John 2:12. ἔγραψα ὑμῖν, τεκνία, I have written to you, my sons) John, throughout the whole of the Epistle, and in this chapter, calls all to whom he writes, τεκνία, sons; but in 1 John 2:13-27, he particularly divides them into fathers, young men, and παιδία, or children. Wherefore τεκνία and παιδία are not synonymous. Writing to τεκνία, his sons, ch. 1 John 2:1, he says, at the beginning of the paragraph, I write, 1 John 2:1 (comp. 1 John 2:7-8); and here, at the conclusion, he sub joins, I have written; not changing the things already mentioned, but confirming them again and again: 1 John 2:12. Comp. 1 Peter 5:12, I have written. Thence he suitably addresses three degrees of age, which are according to nature, but variously imbued with grace: and he addresses as fathers, those who had witnessed the time of Jesus Christ engaged on earth: as young men, those who, having overcome the wicked one, ought also boldly to have subdued the world lying in the wicked one, and the lust of the world: as παιδία, little children, those whom, after the departure of the fathers and the young men, the last hour was unexpectedly(1) coming upon, and in it Antichrist. This address has a proposition or statement, and a discussion of the subject. In the statement he says: I write to you, fathers: I write to you, young men: I write to you, παιδία, little children: 1 John 2:13; but in the discussion of the subject, he says, I have written to you, fathers, 1 John 2:14 : I have written to you, young men, 1 John 2:14-17 : I have written to you, παιδία, little children, 1 John 2:18-27; the word, I have written, being itself twice inserted at 1 John 2:21; 1 John 2:26. The method of these passages very closely resembles that of the beginning and conclusion of the Epistle: for ch. 1 John 1:4, he uses the verb, of writing, in the present tense; but in ch. 1 John 5:13 he says, I have written. Having ended the threefold address, he returns to them collectively, again addressing them as τεκνία, beloved sons, 1 John 2:28. From this division the various readings in 12th(2) and following verses, noticed in the Apparatus, are more easily refuted.— ὑμῖν, to you) The doctrine of the remission of sins belongs to the fathers also, respecting whom we have just spoken.— ἀφέωνται, are remitted) The apostle puts this summing up of the things which he has hitherto treated of, proceeding to other things which are built upon the remission of sins as a foundation.— διὰ) on account of.— αὐτοῦ, of Himself) Jesus Christ.

Verse 13
1 John 2:13. ὅτι, because) Thus three times: comp. 1 John 2:12; 1 Peter 5:12, where the sense of because is explained by an accusative with an infinitive, which is more clear. He proposes three subjects, and will shortly treat of them; and he here represents [gives at once] the summaries of those subjects, of which he is about to treat.— ἐγνώκατε, ye have known) a heavenly Father, in preference to fathers of flesh.— τὸν πατέρα, the Father) and so all things, 1 John 2:20.

Verse 14
1 John 2:14. ἔγραψα, I have written) In 1 John 2:13-14, he passes from I write to I have written: and not without reason. For by transposing the verb of writing from the present to the past, he suggests a most strong admonition.— ὅτι) because.— ἐγνώκατε τὸν ἀπʼ ἀρχῆς, ye have known Him who is from the beginning) He who is from the beginning is Jesus Christ. ἀρχὴ is not the beginning of the Gospel, but the beginning of all things: ch. 1 John 1:1, note. Artemon objects, that God the Father might also be thus spoken of: Part ii. c. 13. I reply, Why not? But the figure Antonomasia is frequently employed by John, when he speaks of Christ. Comp. 1 John 2:20. The fathers, as well as the apostle, were already alive at that time, in which Jesus Christ had been conspicuous on earth: and some of them, as it is probable, had known Him both in person and by faith. Comp. ch. 1 John 3:6, note; 1 Corinthians 15:6; Matthew 13:16. Certainly all had known Him by faith, and had seen that golden age of the Church, to which the age of the younger men, who ought to avoid antichrists, is opposed. John repeats this clause from the preceding verse, without the addition of more words, subjoining to the statement a treatment of the subject equally brief, and using modesty towards the fathers, to whom it was not necessary that many things should be written. The knowledge of even these respecting Christ is very great, comprising all things. Knowledge is assigned to fathers and children; strength to young men.— ἰσχυροὶ, strong) Other young men are strong in body; you, in faith.— ὁ λόγος τοῦ θεοῦ, the Word of God) from which is strength: ch. 1 John 4:4.— ἐν ὑμῖν μένει, abideth in you) Nor can the Evil One tear it away from you, nor does Antichrist endanger you.— τὸν πονηρὸν, the Evil One) who especially lies in wait for youth. John appears to refer to a certain remarkable instance of virtue exhibited by the young men to whom he writes. Of this nature was their constancy in confession in the persecution of Domitian; and also the return of that young man, whom the apostle, with the greatest gentleness, led back from robbery to repentance (although the apostle made that expedition not until he had returned from Patmos: comp. 1 John 2:22, note), as it is most pleasantly described by Clement of Alexandria, in his treatise, What rich man can be saved? ch. 42; by Eusebius, Eccle. Hist., Book iii. 20; and by Chrysostom, in his 1st Exhortation to the fallen Theodore, ch. 11.

Verse 15
1 John 2:15. ΄ὴ ἀγαπᾶτε τὸν κόσμον, love not the world) This has special reference to you, young men. Follow up your victory against the wicked one, in whom the world lies: ch. 1 John 5:19.— οὐκ ἔστιν, is not) Contraries do not exist together.— ἡ ἀγάπη τοῦ πατρὸς) the love of the Father towards His children, and filial love [of the children] towards the Father.

Verse 16
1 John 2:16. πᾶν— ἡ ἐπιθυμία τῆς σαρκὸς, καὶ ἡ ἐπιθυμία τῶν ὀφθαλμῶν, καὶ ἡ ἀλαζονεία τοῦ βίου, all—the lust of the flesh, and the lust of the eyes, and the pride of life) The world contains all these, and nothing besides them. The lust of the flesh means those things, on which the senses of enjoyment, as they are termed, viz. the taste and touch, feed. The lust of the eyes means those things, by which the senses of investigation, the eye or sight, hearing and smelling, are occupied. ἀλαζονεία is arrogant pomp, when any one assumes too much to himself either in words or in actions. See Raphel. It is also comprised under the word, lust, in the next verse: and therefore arrogance of life, is that which leads forth lust abroad, and diffuses it more largely into the world, so that a man wishes to be as great as possible in food, in dress, in plate, in furniture, in buildings, in estates, in servants, in his retinue, in his equipage, in his offices, etc. Comp. Revelation 18:12-13. Chrysostom, in the passage referred to above, speaks of τὸν τύφον τὸν βιωτικὸν, the vanity of life, and τὴν φαντασίαν τοῦ βίου, the display of life: where he relates a youthful example of such insolence overcome by sacred love. Either kind of lust is the little fire (spark); arrogance is the conflagration. Even those who do not love arrogance of life, may possibly pursue the lust of the eyes; and they who have overpowered this, yet frequently retain the lust of the flesh: for this prevails in the greatest degree, and to the widest extent, among the poor, the middle classes, and the powerful; even among those who appear to exercise self-denial: and again, unless it is overcome, a man easily advances from it to the lust of the eyes, where he has the means [materials for it]; and from this to pride of life, where he has the opportunity [resources]. The second is included in the third, and the first in the second. The three cardinal vices, pleasure, avarice, and pride, do not coincide with these three; but yet they are comprised in them. Comp. Luke 8:14; Deuteronomy 17:16-17; Matthew 4:3; Matthew 4:6; Matthew 4:9. And youth is especially commanded to avoid these three, comp. 2 Timothy 2:22, since it might abuse its great vigour. Ecclesiastes 12.

Verse 17
1 John 2:17. καὶ, and) An abbreviated expression: that is, the world passeth away, and the lust thereof, and he also who loves the world; but God, and he who doeth, etc.— ποιῶν, doing) as the love of the Father brings with it [requires of necessity].— τὸ θέλημα, the will) This will requires from us self-restraint, temperance, modesty, which are contrary to the world.— μένει, abideth) and has abiding goods, truly to be wished for, opposed to those three mentioned before; namely, riches, and glory, and life: Proverbs 22:4.— καθὼς καὶ ὁ θεὸς μένει εἰς τὸν αἰῶνα, even as God also abideth for ever) A various reading of great beauty, and undoubtedly true. It is found in Latin fathers of no mean authority.(3)
Cypr. and Lucifer add the words, “Quomodo et Deus manet in æternum.”—E.

Verse 18
1 John 2:18. παιδία, little children) See on 1 John 2:12. The doctrine respecting antichrist is not beyond the capacity of a more tender age: 2 John 1:7, note. Whence also the eleventh Catechesis, or Lecture to beginners, of Cyril treats of antichrist.— ἐσχάτη, the last) not with respect to all times of the world, but in the antithesis of children to fathers and to young men.(4)— καὶ καθὼς, and even as) and it is so, even as ye have heard, namely, that antichrist comes; and, indeed, already there are many, etc. There is a similar ellipsis, 1 John 2:27, note.— ἠκούσατε, ye have heard) ch. 1 John 4:3.— ὅτι, that) The particle is not redundant. The language is more distinct by the use of ὅτι, that, appended to it.— ὁ ἀντίχριστος, antichrist) The Spirit had predicted the falling away of many from the truth of Christ Jesus the Son of God; but John does not use the word antichrist in the singular number except in the 1st Epistle, 1 John 2:18; 1 John 2:22, 1 John 4:3, in the 2d Epistle 1 John 2:7 : he does not introduce it at all in the 3d Epistle, in his Gospel, or in the Apocalypse; nor does any other writer of the New Testament use it. Whether the phraseology of the apostles or the language of the faithful led to the introduction of that word, John, about to cut off [guard against] the errors which might arise, wishes mention to be made not only of antichrist, but also of antichrists: and when he speaks of antichrist, or the spirit of antichrist, or a deceiver and antichrist, though he speaks in the singular number, he designs to point out all who are deceivers and enemies of the truth. The faithful had heard that the spirit of antichrist, and antichrist himself, should come. John acknowledges that, and adds, that the spirit of antichrist is now already in the world, that now there had arisen many antichrists. And as Christ is sometimes spoken of for Christianity, so antichrist is spoken of for antichristianity, or the doctrine and multitude of men opposed to Christ. There is in particular one remarkable adversary, who is called the Horn speaking great things, Daniel 7:8; Daniel 7:20; the man of sin, etc., 2 Thessalonians 2:3-4; a beast ascending out of the bottomless pit, Revelation 11:7; Revelation 17:8; but he indeed appears to be called by the same name of antichrist, rather in accordance with ecclesiastical usage, ancient and modern, than in accordance with the sense of the apostle. Comp. H. More’s Synopsis of Prophecy, Book 1st, Ch. i. 4. John so admits that antichrist even then was come, as to teach, that not one only, but many antichrists had come; a matter which he considers of greater consequence and more disastrous. The whole class of those, who have any good or evil disposition, is often expressed in the singular number with the article. ὁ ἀγαθὸς ἄνθρωπος, the good man [every man that is good], etc. Matthew 12:35; Matthew 18:17; 1 Peter 4:18; Titus 2:8; John 10:10; John 10:12; and so everywhere, especially in Proverbs, also 1 John 4:2-3; 1 John 4:6. Thus ὁ ψεύστης, ὁ πλάνος, ὁ ἀντίχριστος, the liar, the deceiver, antichrist, ch. 1 John 2:22; 2 John 1:7. Therefore antichrist, or antichristianity, has propagated itself from the close of John’s life through the whole course of ages, and still remains until that great adversary arises.— ἔρχεται) comes, from another place. The antithesis is, “Many antichrists have arisen,” viz. from us, 1 John 2:19. Comp. Acts 20:29-30.— καὶ νῦν) καὶ, and: νῦν, Lat. hodie, to-day, Germ, würklich, actually. This is opposed to mere previous hearing [of antichrists].— ὅθεν— ἐστὶν, whence—it is) Hence the necessity of the admonition follows.

Verse 19
1 John 2:19. ἐξῆλθον, they went out) The antithesis is, they would have remained.— εἰ γὰρ, for if) One who is truly faithful does not easily fall away: ch. 1 John 3:9, 1 John 5:18.— ἀλλʼ ἵνα, but that) that is, but they went out, that, etc.

Verse 20
1 John 2:20. καὶ ὑμεῖς χρισμα ἔχετε ἀπὸ τοῦ ἁγίου, and ye have an unction from the Holy One) An abbreviated expression (as John 1:18; John 14:10, notes), with this meaning: you have an anointing (a chrism) from Christ; you have the Holy Spirit from the Holy One. But the title of anointing (chrism) has an allusion to the name of antichrist, in an opposite sense: 1 John 2:18; ὁ χρίσας, θεός, He who hath anointed us is God, 2 Corinthians 1:21; χριστὸς, Christ, the Anointed, is the Son of God, Acts 4:26-27; χρίσμα, the anointing, is the Holy Spirit; Hebrews 1:9. τὰ παιδία, the little children, have this spiritual anointing; for together with baptism, which they received, was joined the gift of the Holy Spirit; and for the sake of signifying this, it appears to have been a subsequently received practice, from this very passage, for the bodies of the baptized to be anointed with oil. See Suicer’s Thesaurus on the word χρίσμα. He speaks respecting the Holy Spirit more plainly, ch. 1 John 3:24, 1 John 4:13, 1 John 5:6. For this is often the custom of John, to touch upon any subject immediately, intending to handle it more plainly and fully after some interval. Thus, is born, 1 John 2:29, comp. with ch. 1 John 3:9; thus, liberty or confidence, ch. 1 John 3:21, comp. with ch. 1 John 5:14.— ἀπὸ τοῦ ἁγίου, from the Holy One) the Righteous, 1 John 2:1; 1 John 2:29; the Son of God, John 10:36. See respecting the anointing of the most Holy, Daniel 9:24. Formerly there was a sacred ointment of a material nature, Exodus 30:25; now it is of a spiritual kind.— καὶ) and from thence.— πάντα) all things, which it is most needful for you to know. Seducers were to be repelled with this answer: just as a prudent man answers an importunate vender, I want nothing.

Verse 21
1 John 2:21. ἔγραψα, I have written) He did that at the end of 1 John 2:13.— ὅτι, because) Thus 1 John 2:13, note. The address is very confirmatory: Be assured that ye know: comp. 1 John 2:3.— τὴν ἀλήθειαν) the truth, respecting the Son, and so respecting the Father: the verse cited above.— πᾶν ψεῦδος, every lie) The truth is altogether true, and nourishes no falsehood.

Verse 22
1 John 2:22. τίς; who?) Thus, who? ch. 1 John 5:5.— ὁ ψεύστης) ὁ has a force relative to the abstract, a lie, 1 John 2:21; that is, who is guilty of that lie and imposture?— ὅτι, that) The chief truth is, that Jesus is the Christ: John 20:31. In the Acts, Paul continually demonstrated this main point; and in his Epistles he presupposed it. John often makes mention of this main point in his Gospel, and in this and the following Epistle. From which it may be inferred that these books were not written by him altogether at the close of his life.— ὁ ἀντίχριστος, antichrist) 1 John 2:18. The truth respecting Jesus, that He is the Christ, that He is the Son of God and is come in the flesh, must be held in its integrity. He who denies one part respecting Jesus, does not hold both Him, in His completeness, and the Father at the same time. The spirit of antichrist, and antichrist has done and does this.— τὸν πατέρα καὶ τὸν υἱὸν, the Father and the Son) that is, the Son, and therefore the Father.

Verse 23
1 John 2:23. πᾶς, every one) even though he does not think that he also denies the Father.— ἔχει, has) in acknowledgment and fellowship: 2 John 1:9.

Verse 24
1 John 2:24. ὑμεῖς, you) There is an antithesis in the pronoun: therefore a transposition is used, as in 1 John 2:27.— ὅ) that which, respecting the Father and the Son.— ἠκούσατε, ye have heard) This is to be pronounced with emphasis.— μενέτω, let it abide) He uses exhortation. Wherefore, if it abides, has this meaning; If you shall be of the character of those in whom it abides.— ὃ ἀπʼ ἀρχῆς, that which is from the beginning) Now this is to be pronounced with emphasis.— καὶ ὑμεῖς, ye also) in your turn. Thus, in you, in Him, 1 John 2:27.

Verse 25
1 John 2:25. αὐτὸς, He) The Son: 1 John 2:27-28.— ἡμῖν) to us, if we abide in Him.— τὴν ζωὴν, life) The construction follows the verb going before, He hath promised. The sense is, the promise is life eternal.

Verse 26
1 John 2:26. ταῦτα ἔγραψα, These things have I written) these things from 1 John 2:21. John, as his practice is, begins and concludes with the same form of words; and having as it were ended his parenthesis, he continues the 20th verse in the 27th.— πλανώντων, them who seduce) that is, endeavour to seduce you.

Verse 27
1 John 2:27. καί ὑμεῖς, and ye) On this depends ye have no need; a befitting transposition.(5)— ἐλάβετε ἀπʼ αὐτοῦ, ye have received from Him) John 1:16.— ἐν ὑμῖν μένει, abides in you) This indicative implies a very subtle exhortation (to be compared with 2 Timothy 3:14), by which he makes the faithful, when harassed by deceivers, thus to answer them: The anointing abideth in us: we do not need a teacher: it teaches us the truth: in that doctrine we will continue. See how pleasant the transition is from this introduction of the language of another speaker(6) to the direct address, in the following verse. Abides in you, ye shall abide in Him, are correlative expressions.— καὶ) and therefore.— οὐ χρείαν ἔχετε, ye have no need) A phrase indicative of character (or of courtesy), expressing the repulse of the faithful directed against deceivers. αὐτάρκεια θεοδιδάκτων· They who are taught of God have a sufficiency in themselves. God is sufficient for those who are taught by Him.— τὶς) any one, whoever he may be. By rejecting the whole class of seducers, individuals are the more easily ordered to begone, although they wish to appear more excellent than others.— διδάσκῃ, teach) Hebrews 8:11, note.— ὑμᾶς, you) You are παιδία, little children, but not however ignorant.— ἀλλʼ ὡς, but [it is] as) The verb substantive is to be understood between the two particles, as between but as, and as, not as, in 1 John 2:19; 1 John 2:18, and ch. 1 John 3:12; 2 Corinthians 3:13. Nor are we to think that as in this passage has not its Apodosis until the is, or, ye shall abide.— τὸ αὐτὸ, the same) at all times; not one thing at one time, and another at another, but consistent with itself, and the same in the case of all who are holy.— διδάσκει ὑμᾶς, teaches you) The mutual communication is not set aside, but is approved of, in the case of those who are made partakers of the anointing in one body. Teaches, the present tense: from which arises the past, hath taught, with an eye to the future, ye shall abide.— περὶ πάντων, concerning all things) which you ought to know and to be taught. An antithesis to one and the same.— καὶ οὐκ ἔστι ψεῦδος, and is no lie) like that, which they boast of.— ἐδίδαξεν, hath taught you) the anointing.— μενεῖτε, ye shall abide) The faithful are ordered to say, As the anointing hath taught us, abiding in that doctrine, we shall abide in the Son, and therefore in the Father also: 1 John 2:24. This Future has the force of consolation and exhortation. The whole discourse brought down from 1 John 2:18 to this verse, is most pleasantly adapted to young children, and in particular the mention of teaching and anointing.

Verse 28
1 John 2:28. τεκνία,(7) dear sons) Having now finished his address to the three different ages, he returns to the whole.— μένετε, abide)— ἐν αὐτῷ, in Him) in Jesus Christ. For it is He who shall be manifested.— παῤῥησίαν) confidence, of having kept the truth (ch. 1 John 3:21, 1 John 4:17, 1 John 5:14).— μὴ αἰσχυνθῶμεν, we may not be ashamed) Oh! how great will then be your shame, ye Jews, Socinians, and all pretended Christians, and whomsoever He shall deny to be His!— παρουσίᾳ, at His coming) He places this object before the fathers, the young men, and children. It appears, therefore, that he wrote this Epistle before the Apocalypse, in which at length His coming is represented as put off to a greater distance. Tertullian supposes that the Epistle was subsequently written.

Verse 29
1 John 2:29. ἐὰν εἰδῆτε, if ye know) From the mention of the future manifestation of the Son and the sons of God, he derives a new discussion on sin and righteousness.— δίκαιός ἐστι) Jesus Christ is Righteous: 1 John 2:1; 1 John 3:5-6.— γινώσκετε) ye acknowledge.— πᾶς) every one, and he alone.— γεγέννηται, is born) The righteous produces the righteous.

03 Chapter 3 
Verse 1
1 John 3:1. δέδωκεν, hath given) not only hath destined and conferred, but also hath displayed.— τέκνα θεοῦ, sons of God) What is greater than God? what relationship is nearer than that of sons?— κληθῶμεν, should be called) should be so, together with the title: which appears empty to the world.— διὰ τοῦτο, on this account) A consequence, as 1 John 3:13. The word, behold, is to be opposed to the world, which despises the righteous.— ἡμᾶς, us) who are like God. [But if those who have no regard for God hold thee in any account, there is reason for thee to feel alarmed about thy state.—V. g.]

Verse 2
1 John 3:2. ἀγαπητοὶ) beloved by me, because the Father loves us.— νῦν) now, at present. The antithesis is, not yet. In this verse it must be especially seen, what words are to be pronounced with a fuller sound: now, not yet, what, like Him.— τέκνα, sons) This is repeated from 1 John 3:1.— τί ἐσόμεθα) what we are about to be further, by the power of this sonship. This what, by Epitasis [see Append.], suggests something unspeakable, contained in the likeness of God, which so exalts the sons of God, that they become as it were gods.— οἴδαμεν) we know, in general.— φανερωθῇ, shall be manifested) The same word occurs, ch. 1 John 2:28.— ὅμοιοι αὐτῷ, like Him) God, whose sons we are.— ὅτι, since) From beholding comes resemblance, 2 Corinthians 3:18; as the whole body, the countenance, and especially the eyes of those who behold the sun, are sunned.— ὀψόμεθα, we shall see) Sight includes in its notion all the other kinds of senses.— αὐτὸν, Him) God.— καθώς ἐστι, as He is) that is, manifestly.

Verse 3
1 John 3:3. τὴν ἐλπίδα, hope) He has treated of faith, and he will treat of it again: in the next place, he will treat of love; now he speaks of hope.— ἐπʼ αὐτῷ, in Him) in God.— ἁγνίζει, purifieth) This mention of holiness is appropriate after speaking of sight, which is delighted with purity.— ἐκεῖνος, He) Jesus Christ: 1 John 3:5.

Verse 4
1 John 3:4. ὁ ποιῶν τὴν ἁμαρτίαν, he that committeth sin) There is an antithesis to this in, he that doeth righteousness, 1 John 3:7. ποιεῖν is to do, to exercise.— καὶ, also) by that very fact.— τὴν ἀνομίαν, iniquity) ἀνομία, iniquity, has a somewhat more dreadful sound, especially in the ears of those who greatly esteem the law and will of God, than ἁμαρτία, sin. From the law is the knowledge of sin. There is a kindred expression, ch. 1 John 5:17, all unrighteousness is sin. A crooked line is seen of itself; but it is more conspicuous when compared with the ruler. By this expression the philosophical [notion of] sin is most befittingly refuted.— καὶ, and) Nay indeed, not only is the nature (principle) of sin closely connected with that of iniquity, but it is the same. Thus καὶ, and, ch. 1 John 5:4, and γὰρ, for, ch. 1 John 5:3.— ἡ ἁμαρτία ἐστὶν ἡ ἀνομία, sin is iniquity) Sin is the subject, inasmuch as the whole discourse treats of it. The antithesis is, He that doeth righteousness is righteous: he that doeth righteousness, is not considered ἄνομος, unrighteous, but he has the testimony and praise of righteousness: 1 John 3:7, comp. with Galatians 5:23; 1 Timothy 1:9.

Verse 5
1 John 3:5. ἐφανερώθη, was manifested) in the flesh.— τὰς ἁμαρτίας ἡμῶν, our sins) inasmuch as they are especially displeasing to Him.— ἄρῃ, He might take away) John 1:29, note.— ἐν αὐτῷ, in Him) The sentence, He is righteous, 1 John 3:7, has reference to this.

Verse 6
1 John 3:6. οὐχ ἁμαρτάνει, sinneth not) In him the good of righteousness is not overcome by the evil of sin.— οὐχ ἑώρακεν αὐτὸν) hath not seen Him in spirit; although perhaps, as to personal appearance, he hath seen Him in the flesh: or even, though he hath seen Him in spirit, at the very moment of sin he becomes such, as though he had never seen Him in any way.— οὐδὲ ἔγνωκεν αὐτὸν, nor known Him) in truth; although perhaps he hath formerly known Him personally. Light and knowledge produce likeness to God: 1 John 3:2.

Verse 7
1 John 3:7. ΄ηδεὶς πλανάτω, let no man lead you astray) He deceives, who thinks that he can be accounted righteous without the deeds of righteousness.—[ δίκαιός ἐστι, is righteous) Deuteronomy 6:25.—V. g.]

Verse 8
1 John 3:8. ἐκ τοῦ διαβόλου, of the devil) as a son: 1 John 3:10. The word born is not however here employed, nor seed, but works. For from the devil there is not generation, but corruption.— ἀπʼ ἀρχῆς, from the beginning) from the time when the devil is the devil. He seems to have kept his first estate but a very short time.— ἁμαρτάνει, sins) An abbreviated expression: that is, has sinned from the beginning, and is the cause of all sins, and still goes on sinning: he sins (with guilt becoming heavier from day to day), and induces others to sin: he is never satiated.(8) The because in 1 John 3:8 is in antithesis to the because in 1 John 3:9.— εἰς τοῦτο, for this purpose) The devil does not make an end of sinning: to destroy sin, is the work of the Son of God.— τὰ ἔργα, the works) which are most contorted [perverse], and to unravel which, was an occasion worthy of the Son of God.

Verse 9
1 John 3:9. ἁμαρτίαν οὐ ποιεῖ, doth not commit sin) The sentiment is immediately increased in weight: and he cannot sin. To each proposition its own because is added: to the one, in respect to the seed, or the regenerate man; to the other, on the part of God Himself.— σπέρμα αὐτοῦ ἐν αὐτῷ μένει, his seed remaineth in him) In him who is born of God, there remaineth the seed of God, that is, the word, with its peculiar efficacy, 1 Peter 1:23; James 1:18; although sin often endeavours, by a furious attack, to overthrow the regenerate. Or rather, it may be taken in this sense: the seed of God, that is, he who is born of God, abideth in God. σπέρμα, born. Such persons are truly זרע אלהים, the seed of God, Malachi 2:15.— οὐ δύναται, he cannot) The possibility of his sinning is not absolutely denied; but this is affirmed, that the new birth and sin cannot exist together. Thus, how can he, Acts 4:20, compared with Revelation 2:2; Acts 4:20. The matter is, as in the case of an abstemious man, who cannot drink wine, and in various kinds of antipathy (i.e. natural aversion). Gataker has made this elegant paraphrase: The regenerate man does not sin: he proposes to himself, as far as possible, a life free from sin; nor does he ever spontaneously give himself up to sin. And if at any time, contrary to the purpose of his mind, he shall have offended, he neither rushes headlong into sin, nor does he continue in it; but having acknowledged his error, he immediately returns in haste to his former course as soon as, and as far as, he is able.—Posth., ch. 33; where he adds the similitude of the magnetic needle, which always points to the pole, is easily turned aside from this direction, but always reseeks the pole.— ἐκ τοῦ θεοῦ γεγέννηται, is born of God) The former words, of God, have greater emphasis in the pronunciation; and this being observed, it is plain that the same thing is not proved by the same, the beginning of the verse being compared with the words here at the end of it.

Verse 10
1 John 3:10. ἐν τούτῳ, in this) This is to be referred to the preceding words.— καὶ ὁ μὴ ἀγαπῶν, and he who does not love) A transition from the genus, or the whole to a part.

Verse 11
1 John 3:11. ἀγγελία, the announcement) An appellation most characteristic of Gospel liberty [as contrasted with, the bondage which the law gendereth]. He never applies this appellation to the law.

Verse 12
1 John 3:12. οὐ καθὼς) not as. An ellipsis. See ch. 1 John 2:27, note.— κάϊν, Cain) The Scripture speaks more mildly respecting Adam himself, than respecting Cain and persons like him.— ἐκ τοῦ πονηροῦ, from the Evil One) Afterwards πονηρὰ, evil. It is antithetical to, of God, 1 John 3:10.

Verse 13
1 John 3:13. ἀδελφοί μου, my brethren) In this one passage only he calls them brethren, in antithesis to the world without, and in his repeated mention of the brethren. At other times he says, beloved, my dear children, ch. 1 John 2:7, 1 John 3:12.— μισεῖ, has in hatred) as Cain hated even his brother, [viz. with a murderous hatred: for its bad works are reproved by your righteous works.—V. g.]

Verse 14
1 John 3:14. ΄εταβεβήκαμεν, we have passed) We had therefore been in death.— ἐκ τοῦ θανάτου, from death) spiritual.— εἰς τὴν ζωὴν, into life) spiritual, and also eternal: in the following verse. The language again is reciprocal: we are in life, and life is in us; 1 John 3:15.— ὅτι, because) A judgment [a criterion drawn] from the effect.— μένει, abides) is as yet.

Verse 15
1 John 3:15. ἀνθρωποκτόνος, a murderer) as Cain. All hatred is an attempt against life: but life [spiritual] does not assail life [physical]. He who hates his brother desires either that his brother or himself should not live. Hence duels.(9)— μένουσαν, abiding) Eternal life is in very deed in him who believes and loves.

Verse 16
1 John 3:16. τὴν ἀγάπην, love) the nature of love.

Verse 17
1 John 3:17. τὸν βίον τοῦ κόσμου, the substance of the world) An instance of the figure Litotes: in antithesis to lives, 1 John 3:16.— κλείσῃ, shall shut) whether asked for aid, or not asked. The sight of the wretched at once knocks at the hearts of the spectators, or even opens them: then a man freely either closes his bowels of compassion, or opens them more fully. Comp. Deuteronomy 15:7.— τὰ σπλάγχνα, his bowels) Together with his bowels a man’s substance is also closed or opened.— ἡ ἀγάπη τοῦ θεοῦ) that is, love towards God: ch. 1 John 4:20.— μένει, abides) He said that he loved God: but he does not now love: 1 John 3:18.

Verse 18
1 John 3:18. λόγῳ) in idle word: it is opposed to in deed.— γλώσσῃ) by a pretending tongue: it is opposed to in truth.

Verse 19
1 John 3:19. ἐν τούτῳ, in this) Hence depends we know and shall tranquilize; and to this refers, since He is greater, 1 John 3:20.— ἐκ τῆς ἀληθείας, of the truth) Of expresses the beginning or origin: Romans 2:8. For the truth makes love also true: 1 John 3:18.— ἔμπροσθεν αὐτοῦ) before Him who knows all things in truth, we shall tranquilize our hearts in prayer: 1 John 3:22.— πείσομεν, we shall tranquilize) so that they shall cease to condemn. The same word is used, Matthew 28:14.— τὰς καρδίας ἡμῶν, our hearts) The word συνείδησις, conscience, is used by Peter and Paul alone of the sacred writers: nor is it used in the Septuagint more than once, and that in another sense, Ecclesiastes 10:20. For the Hebrew לב is rendered καρδία, the heart, for instance, 1 Kings 2:44; 1 Kings 8:38. And so John nowhere uses the word συνείδησις, conscience; but here he implies it, in making mention of the heart: for it is the conscience which is tranquilized, and which condemns. Comp. Apparatus,(10) p. 588.

Verse 20
1 John 3:20. ὅτι ἐὰν) whatever: Colossians 3:23, note: nearly equivalent to ὅ ἐὰν, afterwards in 1 John 3:22. Whatever, or in whatever things, our heart shall condemn us, that we shall be able to tranquilize. Or rather, if you prefer to take ὅτι and ἐὰν separately, you will have to repeat because after the sentence, understanding I say, as is very often done.— καταγινώσκῃ, condemn) not respecting our entire condition, but respecting one or two failures or errors. This word is to be pronounced with emphasis: but in the following verse the emphasis falls upon the word heart.— ὅτι μείζων, because greater) Conscience is weak, and knows something of ourselves only, not without trembling; nor has it the ability to pardon: but God is great, knows all our affairs, present, past, and future, and those of all men; and has the right and the will of pardoning. This by itself does not yet tranquilize our hearts; but while the righteous acknowledge this very thing, and confess their faults, and appeal from conscience to God, who is greater than it, and endeavour in no matter to withdraw themselves from the omniscience of God, they attain to tranquility, ch. 1 John 1:9. See examples, Psalms 51:8, with the context; Psalms 32:5; Psalms 19:13; Psalms 90:8.— γινώσκει, knows) nor however does He condemn ( καταγινώσκει). In the Greek there is a pleasant change(11) of the word.

Verse 21
1 John 3:21. ΄ὴ καταγινώσκῃ, does not condemn) either as never injured, or as again appeased.— παῤῥησίαν, confidence) in asking. This is repeated, ch. 1 John 5:14-15. This confidence far excels that tranquility which is expressed by the verb πείσομεν, we shall tranquilize.

Verse 23
1 John 3:23. τῷ ὀνόματι) on the name. Comp. Hebrews 6:10.— καθὼς, as) This particle belongs to the verbs, we should believe and love.(12)
ABC Vulg. Memph. Lucif. Add ἡμῖν: so Lachm. Tisch. omits it, with inferior authorities.—E.

Verse 24
1 John 3:24. ἐκ τοῦ πνεύματος, from or by the Spirit) This is the first mention of the Holy Spirit in this Epistle, in accordance with the Divine economy here, as also in the Gospel of John, John 14:1-3; John 14:26. And in this verse there is a kind of transition to the discussion respecting the Holy Spirit, which follows immediately in the beginning of ch. 4. It is given to us by the Spirit, and it is the Spirit which is given.

04 Chapter 4 
Verse 1
1 John 4:1. παντὶ) every spirit, which presents itself.— πνεύματι) spirit, by which any teacher is influenced.— δοκιμάζετε, try) according to the rule, which is given in 1 John 4:2-3.— πολλοὶ) many, as at other times, so in that age also. A dreadful crop of heresies sprung up in those times. John zealously contends against them. If he were alive at this day, he would be called by some too severe.— ψευδοπροφῆται, false prophets) 2 Peter 2:1; Matthew 24:11; Matthew 24:24.— ἐξεληλύθασιν, have gone out) from their places. They have entered into the world: 2 John 1:7.— κόσμον, the world) which is easy to be deceived: 2Jn_1:4-5.

Verse 2
1 John 4:2. γινώσκετε,(13) ye know) Respecting the heresies of that age there are recent and easily accessible writings: the Apostolic Church of Buddeus, and the Disputations of Lange, etc.— πᾶν, every) The discourse is respecting the spirits of that time: for at other times false prophets also impugned other heads of doctrine respecting Jesus Christ.— πᾶν πνεῦμα, every spirit) The Spirit of God is one only: but from Him every true teacher has his own peculiar inspiration, which is called πνεῦμα, spirit.— ὁμολογεῖ, confesses) with the assent of the heart and mouth. By this word the doctrine is presupposed as already ratified and confirmed.— ἐν σαρκὶ, in the flesh) He Himself, therefore, is something more than flesh. The heresies, which deny the truth of the flesh of Jesus Christ, presuppose, and by this very thing confirm, His Deity, since they were not able to reconcile with this His flesh, as worthy of it.— ἐληλυθότα, who is come) On this advent the whole doctrine respecting Christ depends; for that advent partly presupposes, partly embraces, and partly draws after it, this doctrine: 1 John 4:15, note.

γινώσκεται is read by Vulg. and Syr. of the oldest authorities; but γινώσκετε, by ABC Memph. Theb. later Syr. Iren. and Lucifer, the weightest authorities.—E.

Verse 3
1 John 4:3. τὸ) that is, πνεῦμα, the spirit.— καὶ νῦν, and now) ch. 1 John 2:18, note.

Verse 4
1 John 4:4. ὑμεῖς, ye) who acknowledge Jesus Christ.— νενικήκατε, ye have overcome) ch. 1 John 5:4-5.—[ αὐτοὺς, them) the false prophets.—V. g.]— ὁ ἐν ὑμῖν, who is in you) God.— ὁ ἐν τῷ κόσμῳ, who is in the world) the spirit of antichrist, or the evil one.

Verse 5
1 John 4:5. αὐτοὶ) they themselves.— ἐκ τοῦ κόσμου λαλοῦσι, speak of the world) They derive their language from the life and perception of the world.— ἀκούει, heareth) on account of its agreement with them.

Verse 6
1 John 4:6. ἐσμὲν, we are) Understand, on this account we speak from [of] God.— ἐκ τούτου, from this) which is stated in 1 John 4:2-6.

Verse 7
1 John 4:7. ἀγαπῶμεν, let us love) From that very doctrine, which he has just defended, he now derives an exhortation to love. See 1 John 4:9. The love of God is shed abroad in our hearts by the Holy Spirit: 1 John 4:2; Romans 5:5.— ἡ ἀγάπη, love) All love is from God.

Verse 8
1 John 4:8. οὐκ ἔγνω, knoweth not) Is not born of God, and knoweth not God.— ὁ θεὸς ἀγάπη ἐστὶν, God is love) ἀγάπη, without the article, as in 1 John 4:16. This brief sentence imparted to John, even during the mere time which he took in writing it, more delight than the whole world can impart.

Verse 9
1 John 4:9. ἐν ἡμῖν, in us) that is, the love of God, which is now in us, throughout our whole spiritual experience.— ὅτι, because) This motive of love is derived from 1 John 4:3. From that which is said in 1 John 4:3 respecting Jesus Christ, who is come in the flesh, mutual love is inferred, 1 John 4:7 : the consequence is proved from the love of God towards us, who sent His Son, that we might live. It is a proof of the love of God towards us: it is a motive to our mutual love.

Verse 10
1 John 4:10. ἔστιν, is) This denotes something prior to His manifestation.— τὸν θεὸν, God) who is most worthy to he loved.— ἡμᾶς, us) who are most unworthy.

Verse 11
1 John 4:11. ὁ θεὸς, God) who owes nothing.

Verse 12
1 John 4:12. ὁ θεὸς, God) otherwise invisible. Comp. 1 John 4:20.— ἐν ἡμῖν μένει, dwelleth in us) This is treated of in 1 John 4:13-16.— τετελειωμένη ἐστὶν, is perfected) accomplishes all things, which follow upon the expiation of sins. This is treated of, 1 John 4:17-19.

Verse 13
1 John 4:13. ὅτι ἐκ, because of) Where the Spirit of God is, there is God.

Verse 14
1 John 4:14. καὶ ἡμεῖς) and we ourselves. Thus John 15:27.— τεθεάμεθα καὶ μαρτυροῦμεν; have seen and do testify) This is inferred from that which follows, we have known and believed, 1 John 4:16. By the word, we have known, the first knowledge is marked, as it appears, as it is in the German Kennen lernen, to become acquainted with. For there is a kind of knowledge which is antecedent to faith: and faith is antecedent to μαρτυρίαν, testimony. But the word, we have seen, denotes the full food of the eyes, in beholding.— τὸν υἱὸν, the Son) There are two foundations and proofs [tests] of our dwelling in God, and God in us: the fellowship of the Spirit, and the acknowledging of the Son of God: 1 John 4:13; 1 John 4:15.

Verse 15
1 John 4:15. ὁ υἱὸς τοῦ θεοῦ, the Son of God) and therefore the Saviour of the world, 1 John 4:14.

Verse 16
1 John 4:16. καὶ ἡμεῖς, and we) A repetition [in beginning a fresh sentence], by the figure Anaphora [See Append.] Comp. 1 John 4:14, note. There is also an increase of the force by Epitasis [See Append.]: wherefore ἐν ἡμῖν, shortly afterwards, properly means in us [not to us, as Engl. Vers.], as appears by a comparison with the end of the verse.—[ ἐν τῇ ἀγαπῇ, in love) viz. the Divine love.—V. g.]

Verse 17
1 John 4:17. ΄εθʼ ἡμῶν, with us) The love of God in itself is always the same, and perfect: but with us τετελείωται, it is brought to its consummation, rising more and more from its descent to us.— ἵνα) to such a degree that.— παῤῥησίαν, confidence) The opposite term is fear.— ἐν, in) Thus, in, Romans 2:16, note.— ἡμέρᾳ, the day) most terrible to others, more so than the day of death itself.— τῆς κρίσεως) of the last judgment.— ὅτι, because) The because has reference to τούτῳ, this.— ἐκεῖνός ἐστι, He is) Jesus Christ is love, in heaven; which is silently opposed to the world. By the words, in heaven, however, I suppose His previous dwelling in the world: the word is, on the other hand, shows certainly the present state of Jesus Christ.— ἡμεῖς ἐσμεν, we are) who love God. See the next ver.; John 15:10.— ἐν τῷ κόσμῳ τούτῳ, in this world) which is void of love, and fears judgment. The mention of the world is an argument that the word He denotes Jesus Christ. Comp. 1 John 4:9.

Verse 18
1 John 4:18. φόβος, fear) which shrinks from God and the day of judgment. The condition of men is varied: without fear and love; with fear without love; with fear and love; without fear with love.— ἀγάπῃ, love) towards God.— τελεία, perfect) To this refers, is brought to its consummation.— κόλασιν ἔχει, has torment) For it distrusts: it imagines to itself and sets forth all things as unfriendly and opposed to it; it flees from and hates them.

Verse 19
1 John 4:19. ἀγαπῶμεν(14)) we love, driving away fear.— πρῶτος ἠγάπησεν, He was the first to embrace us with love) How much the more hereafter? Therefore fear is cast out.

AB omit αὐτόν. Vulg. in some MSS. has “Deum.” Amiat. MS. has “invicem.” Vulg. makes ἀγαπῶμεν let us love, diligamus: not we love. Rec. Text has αὐτὸν, with inferior authorities.—E.

Verse 20
1 John 4:20. ὅν ἑώρακε, whom he hath seen) In this life we are held enthralled by the external senses.— πῶς δύναται, how can he) A modal expression [See Append. on MODALIS SERMO): It is impossible that such a man should love God, in the present.

Verse 21
1 John 4:21. τὴν ἐντολὴν, the precept) which must be kept by those who love God: Matthew 22:39. [He who loves not his brother, does not keep the commandment as to φιλαδελφία, and therefore does not love GOD.—V. g.]

05 Chapter 5 

Verse 1
1 John 5:1. πᾶς, every one) The scope and design of this paragraph is plain from the conclusion, 1 John 5:13.— καὶ πᾶς, and every one) He who does not love his brother, does not love God: ch. 1 John 4:20. He who loves God, loves his brother also. With great elegance the apostle so places the mention of love in this part of the discussion, that faith, which is the beginning and end of the whole discussion, should be referred to (regard should be had to faith) at the close.— καὶ) also. στοργὴ, spiritual love, is great towards any brother. Where there is aversion, the new life is immediately injured.— τὸν γεγεννημένον, him who is begotten) An Enthymem, the conclusion of which is: He that believes delights in the love of all who love God; and in turn loves them: 1 John 5:2.

Verse 2
1 John 5:2. καὶ, and) ἓν διὰ δυοῖν. Comp. 1 John 5:3.

Verse 3
1 John 5:3. βαρεῖαι οὐκ εἰσὶν, are not grievous) to the regenerate, who love; and in themselves. In themselves they are pleasant: but the expression, not grievous, is in contradiction and opposition to those who think them grievous.

Verse 4
1 John 5:4. πᾶν τὸ γεγεννημένον, everything which is born) John 3:6, note.— τὸν κόσμον, the world) which is opposed to keeping the commandments of God and to the knowledge of Jesus Christ, and all things which the world presents in one’s way to invite and terrify.— ἡ νίκη, the victory) The more faith grows strong in the heart, the more does the world yield.— ἡ πίστις, faith) See the efficacy of faith.

Verse 5
1 John 5:5. τίς ἐστιν, who is he?) Every one that believeth, and none but he, overcomes. He esteems nothing in comparison with the Son of God.

Verse 6
1 John 5:6. οὗτός ἐστιν) This is He. John sets forth the reason why he ascribes victory over the world to him who believes that Jesus is the Son of God: namely, because in truth that faith in Jesus as the Son of God has invincible strength, from the testimony of men, which is sufficiently strong, but much more from the testimony of God, which has complete strength.— ὁ ἐλθὼν, who came) He does not say, ὁ ἐρχόμενος, coming, in the present, but ὁ ἐλθὼν, in the aorist tense, having the force of the preterite: as ch. 1 John 1:2, ἐφανερώθη, was manifested; 1 John 4:2, ἐληλυθότα; and below, 1 John 5:20, ἥκει. For ἥκω, in the present, does not signify I come, but I am come (1 John 5:20, note): whence John adds in the same place, and hath given, in the preterite. Jesus is He who ought to have come, on account of the promises respecting Him; and who is truly come: and this the spirit, and the water, and the blood do testify and prove.— διʼ ὕδατος καὶ αἵματος, by water and blood) The water signifies baptism, which John first administered, hence called the Baptist, and sent to baptize in water for this reason, that Jesus might be manifested as the Son of God: John 1:33-34. Moreover baptism was also administered by the disciples of Jesus: John 4:1-2; Acts 2:38, etc. The blood is certainly the blood of one, and that Jesus Christ, which was shed at His passion, and is drunk in the Lord’s Supper.— ἰησοῦς ὁ χριστὸς, Jesus the Christ) Jesus, who came by water and blood, is by this very fact pointed out, as the Christ.— οὐκ ἐν τῷ ὕδατι μόνον, not in water only) He just before said, by; He now says, in. Each particle is opposed to χωρὶς, apart from: 1 Corinthians 11:11-12; Hebrews 9:7; Hebrews 9:12; Hebrews 9:25. The apostle shows, that the words immediately preceding are used with due consideration. The article τῷ has the force of a relative. By seems to refer more particularly to the water, and in to the blood: for John, who baptized with water, preceded the coming of Jesus, and Jesus came by (through) water: but Jesus, when He had finished the work which the Father had given Him to do, bestowed the blood; therefore He had before come in blood.— ἀλλʼ ἐν τῷ ὕδατι καὶ τῷ αἵματι, but in water and blood) He not only undertook, when He came to baptism, the task of fulfilling all righteousness, Matthew 3:15, but He also completed it by pouring out His blood, John 19:30; and when this was done, blood and water came forth from the side of Jesus Christ, being dead on the cross. The same chapter, John 5:34.— καὶ τὸ πνεῦμά ἐστι τὸ μαρτυροῦν, and it is the Spirit that beareth witness) He beareth witness of Jesus Christ: 1 John 5:5; 1 John 2:22; 2 John 1:9.— ὅτι τὸ πνεῦμά ἐστιν ἡ ἀλήθεια, because the Spirit is the truth) The apostle declares what he here means by the word Spirit, namely, the truth. But what does he mean by the word truth? There is no doubt but that, in this professed enumeration, he embraces in some way all things which appertain to the testimony concerning Jesus Christ, except the Divine testimony itself. We shall collect these testimonies from the writings of St John and others of the New Testament. The Scriptures testify of Jesus Christ, John 5:39, that is, Moses and the prophets, John 5:46; John 1:46; Acts 10:43; John the Baptist testified, John 1:7. Afterwards the apostles bare testimony, John 15:27; 1 John 1:2; 1 John 4:14; Acts 1:8; Acts 2:32; and especially the writer of this Epistle, John 19:35. Now when the apostle collects the testimonies concerning Jesus Christ, as concerning Him who is come, be by no means overlooked the Gospel. He indeed never calls it the Gospel; he generally calls it the testimony. But in this passage it would be inconvenient to say, there are three that bear witness, the testimony, and the water, and the blood; therefore, instead of testimony, he says the truth; the truth, namely, not only with respect to knowledge, but also with respect to its publication: and he distinguishes the truth by the name of the Spirit; with which subject the predicate, to bear witness, elegantly agrees. Let the name of Spirit be thoroughly weighed: ch. 1 John 4:1-2; 1 Corinthians 14:12; Revelation 19:10; John 6:63. In this Spirit the prophetic testimony also of the Old Testament is contained, together with its fulfilment and demonstration. The apostle says, Jesus Christ came both by water and by blood: he does not here say, and the water and blood are they which bear witness. Again he says, with remarkable emphasis, και τὸ πνεῦμά ἐστι το μαρτυροῦν, it is the Spirit which bears witness: he does not say, Jesus Christ came by the Spirit, or in the Spirit; for the Spirit was bearing witness, even before the coming of Christ, through many ages: but the water and the blood were most intimately connected with His very coming. And the testimony is more properly ascribed to the Spirit, than to the water and the blood: inasmuch as the Spirit of itself has the power of bearing witness, and the water and blood obtain and exercise the same power, when the Spirit is added to them.

Verse 7
1 John 5:7. ὅτι τρεῖς εἰσιν οἱ μαρτυροῦντες, because there are three bearing witness) The participle, bearing witness, used instead of the noun, witnesses, implies that the act of bearing witness, and the effect of the testimony, are always present. Before also he had spoken of the spirit, in the neuter gender, τὸ πνεῦμά ἐστι το ΄αρτυρουν: now he speaks in the masculine gender, there are three who bear witness, of the spirit also; at the same saying, that the water and the blood bear witness, also in the masculine gender. Those feminines, faith, hope, charity, are said to be three (tria), in the neuter gender, 1 Corinthians 13:13; but here πνεῦμα, ὕδωρ, αἷμα, all of the neuter gender in Greek, that is, the spirit, the water, and the blood, are τρεῖς μαρτυροῦντες, in the masculine gender. To be bearing witness is properly applied to persons only: and the fact that three are described, by personification, as bearing witness on earth, just as though they were persons, is admirably adapted (subservient) to the personality of the three who bear witness in heaven; but yet neither the spirit (that is the truth of the Gospel), nor the water, nor the blood, are persons. Therefore the apostle, advancing from the preceding verse to the one now present, employs a trope, adapted to the brevity of the discourse, so as to say this: There are three classes of men (1 John 5:9, compared with John 5:34), who discharge the office of bearing witness on earth; (1st) that class of witnesses in general which is employed in preaching the Gospel; and, in particular, (2d) that class of witnesses, which administers baptism, as John the Baptist and the others; and also (3d) that class of witnesses, which beheld and puts on record the passion and death of the Lord. There is therefore a METALEPSIS,(20) and that of a most weighty kind: viz. one wherein (a) by a Synecdoche of number, instead of the whole class of witnesses, there is put one who witnesses; as though it were said, a prophet, baptist, apostle: for although these three functions might often meet in one man, yet of themselves they were divided: comp. Ephesians 4:11 : and on that account the Metonymy is the more suitable, on which presently. The degrees of these three functions are found, Matthew 11:9; Matthew 11:11, where however the word prophet is used in a more restricted sense. (b) By Metonymy of the abstract term, instead of those who bear witness, as αὐτόπται καὶ ὑπηρέται (eye-witnesses and ministers), the spirit itself, the water, and the blood, are mentioned.— ἐν τῇ γῇ, on earth) See below.— τὸ πνεῦμα, καὶ τὸ ὕδωρ, καὶ τὸ αἷμα, the spirit, and the water, and the blood) The apostle changes the order: for whereas before he had put the spirit in the third place, he now puts it in the first place, according to the natural order. The spirit, as was before said, bore witness before the water and the blood; and the spirit bears witness even without the testimony of the water and the blood, but the water and the blood never bear witness without the spirit.— καὶ οἱ τρεῖς εἰς τὸ ἓν εἰσιν, and these three agree in one [concur towards one end]) The Prophet, the Baptist, and the Apostle are equally of the same earthly nature of themselves (comp. are one, 1 Corinthians 3:8), and are ordained altogether to one end, to testify of Jesus Christ, as of Him who is come into the world. Comp. εἶναι εἰς τὶ, Luke 5:17. τὸ ἓν, with the article, denotes not so much one, as the same thing.

Does this interpretation of the 7th verse seem somewhat weak? This complaint will presently be of service to our argument.

Verse 7-8
1 John 5:7-8. ἐν τῇ γῇ· ἐν τῷ οὐρανῷ, on earth: in heaven) The testimony is not given in heaven, but on earth: but they who bear witness, are some on earth and some in heaven; that is, the former are of an earthly and human nature, the latter of a divine and glorious nature. Moreover, because they who are witnessing on earth, and they who are witnessing in heaven, bear witness concerning Jesus Christ, and a true witness is present and not absent, not so much with reference to those to whom He witnesses, as with reference to the things which He witnesses: therefore they who are witnessing on earth, are said to witness concerning Jesus Christ in such a manner that their testimony chiefly has to do with the dwelling of Jesus on the earth, so that it may be testified that He is the Christ: whence He Himself is said to have come by water and blood, that is, to have come into the world; though the state of His exaltation is not excluded from this testimony, especially during the life of the apostles. But they who are bearing witness in heaven, bear witness of the same Jesus Christ, so that their testimony is chiefly concerned with the heavenly glory of Jesus, the Son of God, exalted to the right hand of the Father, without excluding His state of humiliation. Undoubtedly the testimony of water (for instance), or of baptism, was chiefly administered by John before the death, or rather before the manifestation, of Jesus Christ, as He walked on the earth; whereas the testimony of the Paraclete was reserved until the glorification of Jesus Christ. Whence the Lord had said respecting the apostles, μαρτυρεῖτε, ye bear witness, in the present; but respecting the Paraclete, μαρτυρήσει, He shall bear witness: John 15:27 [reading with the best authorities μαρτυρεῖτε, not as Engl. Vers., Ye shall bear witness], 26.

The seventh verse therefore, together with the sixth, contains a recapitulation of the whole economy of Jesus Christ, from His baptism until the day of Pentecost, Acts 2. The eighth verse contains a summary of the Divine economy from His exaltation and thenceforth: see John 8:28; John 14:20; Matthew 26:64. Wherefore Christ, on His ascension, commanded to baptize in the name of the Father, and of the Son, and of the Holy Ghost: Matthew 28:19; and the Apocalypse commences with announcing grace and peace from the Sacred Trinity.

Since these things are so, a new argument arises, that the arrangement of the verses, which first makes mention of the witnesses on earth and then of the witnesses in heaven [not vice versâ, as Engl. Vers.], is to be preferred, as containing a gradation most suitable to the subjects themselves.

Verse 8
1 John 5:8. καὶ τρεῖς εἰσιν οἱ μαρτυροῦντες, and there are three that bear witness) The testimony of the spirit, and the water, and the blood, by a remarkable gradation and addition of strength (Epitasis), is corroborated by the additional testimony of three who give greater testimony. Comp. altogether John 3:8; John 3:11.— ἐν τῷ οὐρανῷ, in heaven) See below.— ὁ πατὴρ, the Father) Under this name the name of God is also understood; as under the name of the Word (respecting which, however, see what shortly follows), the Son is understood; according to the nature of the relatives. Comp. 1 Corinthians 15:28.— ὁ λόγος, the Word) The name, Word, is remarkably adapted to the testimony. The Word testifies respecting Himself, as respecting the Son of God. Revelation 1:5; Revelation 19:13. Some of the Fathers in this place write Filius (the Son), according to the more frequent usage of Scripture. And even the Florentine and Reutlingensian Latin Manuscripts have this reading (Filius).— τὸ πνεῦμα, the Spirit) In this passage, and everywhere throughout the Epistle, John, when speaking of the Holy Spirit, understands the epithet Holy. Jesus Christ, before His passion, spake openly of His own testimony and that of the Father: there is added, especially after His glorification, the testimony of the Holy Spirit: ch. 1 John 2:27; John 15:26; Acts 5:32; Romans 8:16. Wherefore, as before a pair of witnesses was urged, John 8:17-18, so now there is a Trinity.— καὶ οὗτοι οἱ τρεῖς ἓν εἰσι, and these three are one) The preceding verse has, and these three agree in one: now it is said, these three are one. There is a carefully weighed difference of expression, although in other places εἰς is either inserted or omitted indifferently. These three are one: just as the two, the Father and the Son, are one. The Spirit is inseparable from the Father and the Son: for unless the Spirit together with the Father and the Son were one, it would be right for us to say, that the Father and the Son, who are one, together with the Spirit, are two: but this would be opposed to the entire sum of the Divine revelation. They are one in essence, in knowledge, in will, and moreover in the agreement of their testimony: John 10:30; John 10:38; John 14:9-11. The three are not opposed conjointly to the other three, but separately, each to each, as though it were said, Not only does the Spirit testify, but the Father also, John 5:37 : not only the water, but the Word also, John 3:11; John 10:41 : not only the blood, but the Spirit also, John 15:26-27. Now it becomes evident how necessary is the reading of the 8th verse. It was impossible for John to think respecting the testimony of the spirit, and the water, and the blood, and add the testimony of God as greater, without thinking also of the testimony of the Son and of the Holy Spirit, and making mention of it in an enumeration so solemn; nor can any reason be imagined why, without the three who bear witness in heaven, he should mention those that bear witness on earth, and those as three. Enumerations of this kind are usually not single, but manifold, as Proverbs 30; how much more so in this place? The 7th verse, of whatever importance it is, has a respective force, and tends to this object, that there should be a progressive advance from the 6th verse to the 8th; and here lies the advantage of the complaint above noticed. Whether the 7th verse, respecting the three that bear witness on earth, be compared with the preceding or with the following verse, the 8th is necessary. For the 6th verse and the 7th have some things the same, and some different. Those which are the same, are only repeated on this account, that they may be adapted to the 8th verse: those which are different, and either vary the expression, or add something more to the sentiment, have a still plainer reference to the 8th verse. For instance, in the absolute expression, the Spirit only is said to be bearing witness: in the respective (relative) expression, the water also and the blood are spoken of. In like manner the 7th and 8th verses have some words in common; in others, when the expression is changed, the sentiment itself introduces something different, as in one, and one. The Trinity of heaven, archetypal, fundamental, unchangeable, plainly supports the triad of witnesses on earth, in an accommodated sense. The apostle might either have fixed the number of those who bear witness on earth as greater; comp. 1 John 5:9; or he might have referred [reduced] them all to [under] one spirit; comp. 1 John 5:6; but he reduces them to a triad, solely with reference to the three who bear witness in heaven. From the circumstance, that the Father, and the Word, and the Spirit, are properly three, and are bearing witness, and are one, the same things also are, by a trope, predicated of the spirit, and the water, and the blood; although, it is evident of itself, that the things thus predicated are of themselves less applicable to the subjects spoken of: and this has been perceived by those who, in the verse respecting the spirit, and the water, and the blood, have changed the masculine (tres) into the neuter (tria).(21) See Apparatus, pp. 750, 755. If there is any relation between those who bear witness on earth and those who bear witness in heaven, the arrangement of the words, the spirit, and the water, and the blood, requires, that the spirit be referred to the Father, the water to the Word, and the blood to the Spirit: but this is confirmed only by the express reading of the Father, and the Word, and the Spirit: in the absence of which reading a variously fluctuating allegory has changed the order of the words. See Appar., pp. 757, 764. The apostle, in asserting that the commandments of God are not grievous, deduces their observance not only from the sacraments, but chiefly also from faith in the Sacred Trinity, as the Lord Himself does, Matthew 28:19-20. This whole paragraph shows, on the part of John, a perception derived from God, and a style worthy of this perception. They who do not admit the 8th verse, can give no suitable explanation of the 7th. They reduce the Metalepsis, which we noticed above, into an open Catachresis:(22) but the 8th verse being admitted, the Metalepsis is altogether softened down, and the order in which the spirit is placed, before the water and the blood, is explained, and an account is given of all the words. In short, there is an intimate connection between both verses, a complete rhythm, an inseparable parody (correspondence between the verses); and the one without the other is as a compound period, or a poetical strophe, where the half is wanting.

Verse 9
1 John 5:9. εἰ, if) From that which is undeniable, and yet of smaller consequence, he draws an inference to that which is greater.— τῶν ἀνθρώπων, of men) in the case of any business whatever, John 8:17; and in administering the very testimony of the spirit, and the water, and the blood. For although they do that by the Divine institution and command, yet they themselves continue men John 5:34; John 3:31.— ἡ μαρτυρία τοῦ θεοῦ, the witness of God) the Father: whose Son is Jesus. See the end of this ver. But, together with the testimony of the Father, that of the Son and of the Spirit is pointed out as divine and heavenly, because it is opposed to the testimony of men, in the plural. The testimony of the Father is, as it were, the basis of the testimony of the Word and the Holy Spirit, just as the testimony of the Spirit is, as it were, the basis of the testimony of the water and the blood.— μείζων ἐστὶν, is greater) [and therefore much more worthy of acceptation.—V. g.] John 5:36.

The sum of the things which we have spoken is this: The Greek copies which contain the Epistles, including those of St John, are neither of such number, nor of such antiquity, that they ought to prevent the reception of the verse respecting the Three which bear witness in heaven, since it stands altogether upon a peculiar footing. This verse rests upon the authority of the Latin translator, and that almost alone; but he is an authority of the greatest antiquity and genuineness: and he is followed from the first by many fathers, through a continued series of ages, in Africa, Spain, Gaul, and Italy, accompanied with an appeal to the reading of the Arians, which concurs with it. In fine, the context itself confirms this verse as the centre and sum of the whole Epistle.— αὓτη ἐστὶν, this is) Is altogether engaged in [altogether turns upon] this.

Verse 10
1 John 5:10. ἐν ἑαυτῷ,(23) in himself) in the inner man.

B (judging from silence of collators) and Rec. Text support ἐν ἑαυτῷ: so Lachm. A and (according to Lachm.) C support αὐτῷ: so Tisch.—E.

Verse 12
1 John 5:12. ὁ ἔχων) he who has, in faith.— τὸν υἱὸν, the Son) The verse has two clauses: in the former, the Son only is mentioned, without the addition, of God; for the faithful know the Son: in the other this addition is made, that unbelievers may know at length what a serious thing it is not to have Him.— ἔχει, has) In the former part of the sentence, the word has is to be pronounced with emphasis; in the second, the emphatic word is life.

Verse 13
1 John 5:13. ταῦτα, these things) which are contained in this Epistle. The verb, I write, used in the exordium, ch. 1 John 1:4, now in the conclusion becomes the preterite, I have written.— τοῖς(24) τιστεύουσιν εἰς τὸ ὄνομα τοῦ υἱοῦ τοῦ θεοῦ, unto you who believe in the name of the Son of God) The sum of verses 5–10.— ἵνα εἰδῆτε ὅτι ζωὴν ἔχετε αἰώνιον, that ye may know that ye may have eternal eternal life) This is derived from 1 John 5:11.— καὶ ἵνα πιστεύητε, and that ye may believe) namely, under the nearer hope of life. This is derived from 1 John 5:12. We ought altogether to be in the faith.

The words after ὑμῖν, viz. τοῖς πιστεύουσιν down to τοῦ θεοῦ, are omitted by AB Vulg. Memph. Theb. and both Syr. Versions. Rec. Text adds them after ὑμῖν, without any of the oldest authorities. Lower down Rec. Text has καὶ ἵνα πιστεύητε, with more recent authorities. But A Vulg. and almost all other Versions have οἱ πιστεύοντες. B has τοῖς πιστεύουσι.—E.

Verse 14
1 John 5:14. κατὰ τὸ θέλημα αὐτοῦ, according to His will) A most just condition, of very extensive application. [The pronoun αὐτοῦ has reference to God.—V. g.]

Verse 15
1 John 5:15. ἐὰν οἴδαμεν) if we know. ἐὰν sometimes takes an indicative, of past time; and it does so here to give strength.— ἔχομεν, we have) even before the event itself (comp. 1 Samuel 1:17-18); and we know that the event itself is not from chance, but obtained by prayers.

Verse 16
1 John 5:16. ἐάν τις, if any one) The most important of all cases is added, that you are able to pray even for another, in a most serious matter: comp. ch. 1 John 2:1.— ἴδῃ, shall see) This sin can therefore be known by the regenerate.— ἁμαρτάνοντα ἁμαρτίαν, μὴ πρὸς θάνατον, sinning a sin, not unto death) A sin of any kind, provided that it is not unto death.— μὴ, not) a form of excepting (Matthew 19:9), has greater force than οὐ, not, 1 John 5:17. As long as it is not evident that it is a sin unto death, it is lawful to pray.— θάνατον, death) Respecting the disease of which Lazarus died, but shortly afterwards was raised from the dead, it is said, It is not unto death, John 11:4, note: but Hezekiah was sick למות, unto death, Isaiah 38:1, had he not recovered by a miracle. But John is here speaking of death and life, as ch. 1 John 3:14 . Moreover what is meant by a sin unto death, is declared from the opposite, in 1 John 5:17, where the subject is, all unrighteousness; the predicate consists of two members, sin, and that coming short of death. Therefore any unrighteousness, which is committed in common life, is a sin not unto death. But sin unto death is not an ordinary or sudden sin, but a state of the soul, in which faith, and love, and hope, in short, the new life, is extinguished: when any one knowingly and willingly embraces death, not from the allurements of the flesh, but from the love of sin, as sin. It is a deliberate rejection of grace. A man puts from him life, while he commits this sin: how then can others procure for him life? Yet there is also set forth [there is such a thing as] a sin that is to the death of the body; for instance, in the case of the people, for whom the prophet thrice made entreaty, he is forbidden to make entreaty: Jeremiah 7:16; Jeremiah 11:14; Jeremiah 14:11; Jeremiah 15:1-2. Yea, even Moses himself committed a sin unto death, of this nature; unto death, not to be made the subject of entreaty: Deuteronomy 3:26; comp. 1 Samuel 2:25; 1 Samuel 3:14, respecting the house of Eli; and, on the other hand, respecting the averting of sins and diseases by means of prayer, James 5:14-18.— αἰτήσει, he shall ask) namely, ὁ παῤῥησιαστής, he who has confidence.— δώσει.” He will give) namely, God, when entreated.— αὐτῷ, to him) the brother.— ζωὴν, life) Therefore he who sins unto death is in a state of death, and yet he sins further unto death.— τοῖς) ל, that is, as far as relates to those who sin not unto death.— ἔστιν ἁμαρτία πρὸς θάνατον, there is a sin unto death) The chief commandment is faith and love. Therefore the chief sin is that by which faith and love are destroyed. In the former case is life; in the latter, death. The sin, however, which is here pointed out, is not such as we call mortal, as are all the sins of the unregenerate, ch. 1 John 3:14, and some sins of the brethren who relapse: and these alone properly need that life should be given to them.— οὐ— λέγω, I do not—say) for I say—not. An expression full of character, and Attie. God does not wish that the righteous should pray in vain: Deuteronomy 3:26. If, therefore, he who has committed sin unto death is brought back to life, that proceeds entirely from the mercy [the mere prerogative] of God.— ἐκείνης, for it) The word here has the force of removing.— ἐρωτήσῃ) He just before used the word αἰτήσει. There is a difference between the two words:(25), John 11:22, note. Here we are enjoined not only not αἰτεῖν, but not even ἐρωτᾷν. ἐρωτήσῃ is as it were the generic word: αἰτεῖν is the species, as it were, of a more humble kind. Not only αἰτεῖν is removed, but also the genus. This species, αἰτεῖν, does not occur in the prayers of Christ. αἰτεῖν is suitable to the case of one who is as it were conquered, and a criminal.

Verse 17
1 John 5:17. πᾶσα ἀδικία) all wickedness. Instances of sin not unto death are of constant occurrence in life.— καὶ, and) and that too. The enunciation is this: Every wickedness is sin, (but) not (necessarily sin) unto death: but lest any one should interpret that too lightly, he prefaces it with the words, is sin.

Verse 18
1 John 5:18. οἴδαμεν, we know) An instance of the figure Anaphora:(26) see the next verses.— ὅτι πᾶς, that every one) Now he takes care that no one abuse, verses 16, 17, to the purpose of (carnal) security.— γεγεννημένος) Shortly afterwards γεννηθείς. The Perfect has a loftier sound than the Aorist. An old lexicon says, ὠψωνηκότες, μέγα· ὀψωνήσαντες δὲ, μικρόν. Not only does he who has made great advancement in regeneration, but any one who has been born again, keep himself.— τηρεῖ ἑαυτὸν, keepeth himself) he is not wanting to himself from within.— οὐχ ἅπτεται, toucheth him not) The regenerate is not ruined from without. The wicked one approaches, as a fly does to the candle; but he does not injure him, he does not even touch him. The antithesis is lieth, 1 John 5:19.

Verse 19
1 John 5:19. ἐκ, from) An abbreviated form of expression: We are from God, and we abide in God; but the world is from the wicked one, and lies wholly in the wicked one.— ἐν τῷ πονηρῷ κεῖται, lies in the wicked one) [Therefore the world can no more touch the sons of God, than the wicked one, in whom it lieth.—V. g.] The wicked one, comp. 1 John 5:18, is opposed to Him that is true, 1 John 5:20. The whole world [and this universally, comprehending the learned, the respectable, and all others, excepting those alone who have claimed themselves for God and for Christ.—V. g.] is not only touched by the wicked one, but altogether lies (Germ. bleibt liegen, lies motionless), by means of idolatry, blindness, deceit, violence, lasciviousness, impiety, and all wickedness, in the evil one, destitute both of life from God and of διανοίας, understanding: see 1 Corinthians 5:10; 1 Corinthians 11:32. The dreadful condition of the world is most vividly portrayed in this brief summary. No other commentary is needed than the world itself, and the actions, discourses, contracts, strifes, brotherhoods, etc., of worldly men. [That men of the world do not perpetrate worse things than the worst, is rather to be wondered at, than that they act in the worst way. They esteem themselves happy in their own wretchedness, and the sons of God as destitute of what is for their welfare.—V. g.] There is an antithesis in abides, as applied to God and the saints. Ye that are regenerate have what ye pray for: ch. 1 John 2:2. [Ye have reason to desire to fly forth from the world to God.—V. g.]

Verse 20
1 John 5:20. ἥκει) is come. Thus, ἡκω, Mark 8:3, note.— δέδωκεν, has given) that is, God: for in the preceding clause also the subject is by implication God, in this sense: God sent his own Son: and to this is referred αὐτοῦ, of Him, which presently follows.— διάνοιαν, understanding) not only knowledge, but the faculty of knowing.— τὸν ἀληθινὸν, the True One) Understand, His Son Jesus Christ: as presently afterwards. Whence it is perceived with what great majesty the Son thus entitles Himself: Revelation 3:7.— οὗτος) This, the True One, the Son of God Jesus Christ: to whom the title of Life eternal is befitting.— ζωὴ αἰώνιος, Life eternal) The beginning and the end of the Epistle are in close agreement.

Verse 21
1 John 5:21. φυλάξατε ἑαυτοὺς, keep yourselves) in my absence, that no one deceive you. The elegance of the active verb with the reciprocal pronoun is more expressive than φυλάξασθε, be on your guard. See on Chrysostom de Sacerd. p. 423.— ἀπὸ τῶν εἰδώλων, from idols) and not only from their worship, but also from all communion and appearance of communion with them: Revelation 2:14; Revelation 2:20.(27)
